IDEALISTIC  THOUGHT   OF   INDIA
Sufis, we have already read, do not believe in complete self-
negation or in absolutely becoming one with God. Even after
liberation some residue of the difference between God and the
soul is left. "Complete resignation of one's actions, one's will and
even of one's self to the will of Allah, was one of the cardinal
principles of the teaching of Islam and it was duly appropriated
by the Sufis. According to the original theory of Islam, a human
being never lost his individuality and independence, while to later
Sufis the highest development of self was identical with the
merging of self in another self/'1 That is, Sufism is the result of
the development of mono-theism into monism. And between the
extreme monism of Sufism and the extreme dualism of Islam in
its inception, we find various stages.
The idea of unity that runs throughout Islamic philosophy,
Mr. Zuhuruddin Ahmad says, is of three kinds: the unity of
personality, the unity of reflection, and the unity of existence.
The first unity belongs to the purest type of mono-theisms. God
who is the creator to be worshipped, is a personality. The third
is the unity of existence, an idea which may or may not be pan-
theistic, though Muslim writers take it invariably to be panthe-
istic, and which belongs to the extreme type of Sufistic monism.
The second was advocated and expounded by Mujaddid Ahmad
Sirhindi. About it, Mr. Ahmad writes: "This theory like that of
the 'Unity of Existence' was intended to solve the cosmological
problem of creation and of the relationship of creator and
creatures. Briefly stated, the theory was this, that the creator and
the created were both real though different in their essence. One
was real in its essence, while the other was real as the reflection
of the other. The created things were real so far as they reflected
the reality of the Infinite. They were real more or less in propor-
tion to the clearness of the reflexion of the reality of their creator.
Thus was reality itself graded. The measure and grade of the
reflection determined the reality of each created thing. The
diversity existed and played an important part in the universe,
but all the created things had a uniform nature so fax as they
all reflected the same ultimate reality of the Creator."* This
doctrine reminds us of the Advaita theory that the jiva is a
reflexion of the Brahman. But the peculiarity is that the
advaitin makes use of the doctrine for proving that the Brahman
alone is real.
* Mystic Tendencies in Islam, p. 132.                 > Ibid., p. 176.
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